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CONVOCATION AND SOUTH INDIA 


THOSE who are concerned for the maintenance of the principles 
of Churchmanship have cause for thankfulness but not for 
comphiteicy. 

The Report of the Joint Committees of the Convocations of 
Canterbury and York (Lhe Church of South India, 1950. The 
Church Information Board, Westminster. 2s. 6d.) is a remark- 
able document. It is a unanimous report on a subject about 
which members of the Church of England are deeply divided. 
These divergent views were well_represented in the Committees. 
Those who held these views at the beginning of the Joint Com- 
mittees’ meetings were no nearer to agreement upon the issues 
involved at the end than*they were at the beginning. The 
Report which they produced is one which no one will really like, 
but every one can probably tolerate. 

Some may be inclined to wish that the Report had not been 
unanimous and that the matters which divide us had been forced 
to an issue. The basic problems are those which have divided ° 
opinion in the Church of England for generations: the facing of 
‘them cannot be indefinitely delayed. But it is clear that these 
same problems will arise when we have to consider, in the next 
few months, the .report on relatiens~with Nonconformists in 
Ikngland. It is clearly preferable to face them in the context 


of our own experience than in relation to the situation in a 
distant land. 


THE RESOLUTIONS 


The Convocation of York gave general approval to the Report 
and passed the resolutions attached to it without amendment. 


The resolutions were as foliows :— 


2. That this House assures the Church of South India of the deep interest 
and sympathy with which its members have followed the union movement 
in South India during the past thirty years; of its admiration for the 
eaceagg and courage which the representatives of the Church of India, 


rma, and Ceylon, and of the other negotiating Churches, have displayed 


in the pursuit of their goal ;: and of its hope and prayer that the day may 
come when full communion between the Church of South India and the 
Church of England may be possible. | 

3. That this House thanks the Synod of the Church of South India for 
the Answers given by its C ommittee of Faith and Order (as endorsed by 
the Synod) to the questions asked by the Joint Committees of the two 
Convocations ; and gives its general approval to the paragraphs in the 
Report of the Joint Committees which are concerned with those Answers. 

4. That this House, while unable to make a unanimous judgement in 
regard. to the bishops, presbyters, and deacons consecrated or ordained in 
the Church of South India at or after the inauguration of that Church, 
commends the statement of the two views concerning the status of such 
bishops, presbyters, and deacons, as set out in the Report of the Joint 
Committees, to the attention of the Church ; and resolves that the question 
be further considered at the end of five years, in the hope that it may be 

ible for the Convocations to reach a definite decision in the light of 
the further development of the Church of South India. 

5._That, in the meantime, this House, without passing any judgement 
on these two views, and recognizing that there will be differences in the 
attitude of bishops and other clergy within the Church of England, is of 
opinion that certain matters of administration (see Resolution 8 below) 
must for the present be left in the hands of the diocesan bishop. 

6. That the House welcomes the appointment by His Grace the Arch- 
bishop of Canterbury of the Committee of whith the Bishop of Derby is 
chairman, for the purpose of the continuauce of communication between 
theologians of the Church of England and theologians of the Church of 
South India, and hopes that information of its discussions may be made 
available from time to time. 

. That, in the sphere of immediate and practical sy nodic al action, and 
until further order be taken, this House resolves that :— 

(a) Bishops, presbyters, and deacons of the Church of South India 
may be invited to preach in churches of the Church of England on 
suitable occasions at the discretion of the bishop of the diocese. 

(5) A bishop or presbyter of the Church of South India who was 
ordained as an Anglican and who desires to officiate as a minister of 
the Church of England when on furlough or to resume his full status 
as a minister of the Church of England on returning to this country 
for permanent work,.may be allowed to do so, provided that, if he 
received his ordination outside the British Isles, he has received the 
‘permission required under the Colonial Clergy Act. A minister thus 
temporarily or permanently receiving the status of a minister of the 
Church of England, becomes subject in all respects to the rules and 
regulations of the Church of England. ' 
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(c) Members of the Church of South India who were formerly com- 
municant members of a church of the Anglican Communion may, when 
in England, receive Holy Communion in the Church of England. 

(d@) Other communicant members of the Church of South India may, 
when in England, be wek‘omed as -visitors from a Christian Com- 
munion overseas to Holy Communion in the Church of England at the 
discretion of the bishop. But, if such persons become habitual com- 
municants, the claim of the Church to full conformity with its require- 
ments should be pressed upon their conscience. 

(e) Members of the Church of England, whether clerical or lay, | 
who visit the territory of the Church of South India, may accept the 
hospitality of that Church for the performance of priestly functions 
or the receiving of Holy Communion. 

8. That, in accordance with Kesolution 5 above, and until further 
order be taken, this House resolves that the bishop of a diocese may at 
his discretion allow or not allow a bishop or presbyter of the Church of 
South India episcopally consecrated or ordained before, at or after the 
Union, to celebrate the Holy Communion in a church by invitation of the 
incumbent ; it being understood by all concerned that, in view of the 
conditions of church life in E ngland as outlined at the end of the Report 
of the Joint Committees headed “ Celebrations of Holy Communion ’ 
anyone accepting such permission will, for the present, celebrate only in 
churches under the jurisdiction of the bishops of the Provinces of Canterbury 


and York. 


CANTERBURY LOWER HOUSE “ NOTES’ 


In the Canterbury Convocation the procedure was a little 
different. The resolutions were dealt with first and passed by 
both Houses. The Upper House then accepted the Report, but 
the Lower House, in giving general approval to the Report, 
added these words: ** and notes that the C.S.I. has not yet been 
able to put in hand the amendments in its constitution désired 
by the Derby Committee and generally endorsed as essential 


by the Lambeth Conference of 1948.” 
_ These amendments regarded as essential were as ities — 


“1. The statement of the ge of the Church should be so redrafted 
as to place the adherence of the Church of South India to the historic 


faith of the Church Catholic beyond question. 
‘2. The statement on the Sacraments of the Church (Constitution 


it. 6) should be freed from misleading ambiguities. 
The use of the rite of Confirmation should, as soon as may be 


practicable, be made the general rule of the Church. 

‘4. There should be a modification of the rules for synodical pro- 
cedure, clarifying and properly safeguarding the position of the Bishops. 

‘5. There should be a reconsideration of the ultimate relation of the 
Church of South India to other Churches not episcopally ordered. 

‘'6. There should be a satisfactory clarification of the circumstances, 
if any, in which non-episcopally ordained ministers may continue to 
exercise ministry in the Church of South India at the conclusion of the 


interim period.’ 


This reference to the Report of the Derby c ommittee was first 
introduced as an amendment and was approved by a substantial 
majority. Later the whole motion was passed nem. con, The 
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“Main reason for the amendment was that it had been pointed 
out in the debate on resolution 3 that the sentence in the Report 
(p. 9g), “ After considering the Answer to our first question we 
are fully satisfied as to the credal orthodoxy of the Church of 
South India,’’ might be misinterpreted. to mean that in the 
opinion of the Committees not merely the intention, but also 
the formularies, of the C.S.1. in regard to the Faith were adequate. 
It was made clear in the debate that the Committees had no 
intention of over-riding the opinion of the Lambeth Committee 
on Unity, endorsed by the Lambeth Conference, that certain 
changes in the constitution of the C.S.I. were likely to be essential 
if in the end intercommunion were to. be achieved between C.S.1. 
and the Anglicari Churches. To avoid misunderstanding, how- 
ever, it was thought well to record this in a resolution of the 
Lower House. 

With regard to the other resolutions, it should be noted that 
ex-Anglican clergymen returning to England may opt either to 
revert to their Anglican status under.resolution 7 (b), or to be 
regarded as visiting ministers of the C.S.I. under resolution (8) : 
but from the Resolutions of the C.S.1. Synod in regard to relations 
with the Church of India, Burma, and Ceylon, it is clear that most 
of them will be more likely to wish to be regarded in the latter 

The Report contains in its appendixes the decisions of. the 

other Anglican Provinces which have defined their position in 
regard to the C.S.1, 


M. BRUCE. 


— 


OUR OWN GROUND 


REFERENCES have been made in Faith and Unity from time to 
time to the somewhat vague official statements regarding the 
conferences between Anglicans and Nonconformists in England 
which began as a result of the Archbishop of Canterbury’s Cam- 
bridge sermon. Something more definite is expected to be 
published before the end of the year. In the course of the May 
sessions of Convocation His Grace announced in the Upper House 
that the Report of the Committee presided over by the Bishop of 
Derby which has been considering reunion with Nonconformists 
in England will come before Convocation next year. ‘* We shall | 
be confronted,” Dr. Fisher said, ** on our own ground, as it were, 
and, not in some remote part of the world, with fundamental con- 
_ siderations offering an approach towards reunion in this country.” 
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THE APPROACH REUNION 


V.. THE SACRAMENTS 


It may sound a very obvious thing to say that man is neither 
an animal nor an angel, but it is all too often forgotten. An animal 
is all body and no spirit, and an angel is all spirit and no bedy ; 
but man is a compound organism of both body and spirit, so 
closely united that he cannot ignore either his physical or spiritual 
powers without ceasing to be fully human in one way or the other. 


‘THE SACRAMENTAL PRINCIPLE 


There is no such thing as a “ purely spiritual religion "’ for 
humans, for the spirit cannot step outside the body and leave it 
behind ; it is always there, having some sort of effect, even if it 
is only in the position of it. That is why we kneel to pray. We 
recognize this in much of human life ; we know, for example, that 
saluting and shaking hands are outward physical expressions of 


something inward and unseen; and up to a point nearly all 


Christians recognize; it in their religious practices, even if it is 
only in making particular noises with bodily organs called vocal 
cords in order to express their worship of God. And yet it is just 
this obvious fact of Man’s nature which, in the wisdom of God, 
lies behind the Sacramental principle of the Catholic Faith, a 
principle which many Christian bodies ignore or deny. 

In one sense, the Incarnation of the Word of God is just what 
we should have expected of Him. In order to redeem fallen man, 
body and spirit, God came to this world not as an apparition, as 
angels have sometimes assumed human appearance, but as a 
Man, with a human body that could be seetfand touched and 
heard. Catholic Christians have always insisted on the truth of 
this against those who have said that either Our Lord was human 
but not really Divine, or that He was Divine but not really 
human. But the Catholic Faith teaches that it was really God 
diving and suffering and dying and rising again and ascending into 
Heaven in the body (Luke xxiv. 39 ; Col. i. 22 ; 1 John iv. 2, etc.). 
Nor is it surprising that it should be so, since we believe it was to 
redeem the whole man, body and spirit, and not to treat him as 
though he were an angel with no body to redeem. 

Now it is often said that all Christians are agreed about this, 
though I believe it to be far from true. For the Sacramental 
Principle follows from the body-spirit nature of man and the 
Incarnation of the Word of God, and it is at that point—the 
principle of the Sacraments—that serious differences between 
Christians become apparent. We have already seen the root of 
these differences to be in the fact that while there may be agree- 
ment that God can and does save man through Jesus Christ, there 
is certainly not. sgreement upon the all-important question of 
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how He does it (see Faith and Unity, February, 1950). The 
Catholic Church from Apostolic times has always-said that He 
does it by a kind of continuation of the Incarnation ; that is, by 
‘treating human beings as human beings, with bodies and spirits, 
and not as though they were angels with spirits only. Just as 
Jesus Christ was a visible Divine-human person for thirty-three 
years, so He continues His work through a visible Divine-human 
society, His Body the Church, with particular visible bodily 
acts, washing, touching, eating, and drinking, and so on, as the 
means of grace, the ways in which He gives His life to men. And 
isn’t that exactly what we should expect of the good God? If 
men were pure spirits we should expect to find that the way to 
union with God was a purely spiritual one like “ Justification 
by Faith alone ’’, the foundation doctrine of Protestantism. But 
as they have bodies too, not evil things but made by God, so 
_He uses bodily things such as water and bread and wire and 
human hands as the means to union with Himself. That is why — 
the Anglican Communion, in common with the fest of Catholic 
Christendom, calls the Sacraments * Effectual Signs’’, which means | 
that they are the ways by which God performs - ‘His work of 
redemption in man. That is how we believe God normally works, | 
and how He has always worked in man, through the body ; and » 4 
that is why we regard the Sacraments as essential to salvation. } 
But the typically Protestant belief is quite different from this. : 
They believe that God works-in a purely spiritual way and that 
the Sacraments are simply signs that He is working renege! some 
other channel. But the corollary to that belief is that the Sacra- 
ments may be good things to have, but they are not absolutely 
essential, because if God is doing His work of redemption in some 
other way that is all that really matters, and a man can, there- | 
fore, get on without the sign that He is doing it. 


THE PRACTICE OF RELIGION | 


This means that in the practice of religion—which after all is———-—__> 
not a negligible consideration in reunion discussions—-there is 
a great gulf of difference between the Catholic Christian and the . 
Protestant in their use of the Sacraments, a gulf which is all too | | 
often forgotten. So frequently it is implied that provided the ; 
uniting parties agree to have something ca//ed Baptism and Holy | j 
Communion for the sake of the Lambeth Quadrilateral, and even 
agree to have the traditional Form and Matter for them, and a ) 
proper minister authorized by each of the uniting bodies to 
periorm the Sacraments, then all will be well, and everyone will 
be treading the same path to Heaven in happy union. In fact 
they will be doing nothing of the kind. The Catholic will still be 
treading the path of the Sacraments, using them as necessary 
means of grace, the stepping stones if you like, without which he 
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cannot take one step forward. The non-Catholic will continue 
his quite different non-Sacramental path, in which his Sacraments 
are merely cheerful but strictly unnecessary posters to cheer him 
on his way. And it is nonsense to call such a situation “ unity ” 

We believe that the Anglican and Catholic way represents more 
accurately the point of such uncompromising words as ** Except 
ve eat the Flesh of the Son of Man and drink His Blood ye have 
no life in you"’’, and ‘* Whose soever sins ye remit they are re- 
mitted...” And every priest ordained in the Anglican Com- 
munion has the power committed to him of making it possible 
dailv for men and women actually to do that eating and drinking 
of the Body and Blood of C hrist under a sacramental form, and 
so to receive life—eternal life—in themselves: and actually to 
have their sins forgiven by the authority committed te-the-priest, 
not merely to receive the assurance that God has already forgiven 
their sins and given them eternal life in some other way. And yet 
many writers and speakers on the subject of reunion refer to the 
fact that we are all united on “ essential ’’ doctrines, and it is 
only “ unessential ’’ things that divide us. But if the question 
of how we may obtain forgiveness of sins and eternal life is not 
essential, what, we may ask, is ? 


_ THE QUADRILATERAL 


The Chicago-Lambeth Quadrilateral, in insisting upon the 
Sacraments originally as a necessary part of the foundation for 
a united church, did so out of a conviction of the truth of the 
general Sacramental principle of the Catholic Faith. And it is 


_on just this principle that agreement must be reached before any 


discussion of particular Sacraments can be of the slightest value. 
Yet we find that consideration of the principle is often con- 
spicuously absent from reunion discussions. The 1920 Lambeth 
Conference, for example, was content to say that the Sacraments 
__of Baptism and Holy Communion should be-aeecepted express- 
ing for all the corporate life of the whole fellowship in and with 
_ Christ "’, which is so vague as to be capable of satisfying anyone, 
and is very different from calling them the means of Grace. 
The constitution of the Church of South India calls them “ means 
of grace '’, but in a way so ambiguous as to suggest that they 
are simply two among many possible means, useful for those who 
happen to find them so, and the Sacrament of Baptism is in fact 
so regarded there. The Lambeth Conference of 1948 expressed 
the hope that this ambiguity would be remedied, but added one 
ambiguity to another by refraining from saying in what direction 
it should be remedied. . 
Either the normal way to God is a sacramental way or it is_not. 
Either God works in man as though man were composed of body 
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and spirit, using the outward bodily acts of the Sacrame.. . 
the normal means to union with Himself, or He treats men as 
angels and uses some direct spiritual way. We do not deny 
that God can and does work in any way that He chooses, just 
as we believe that He can save those who, through no fault of 
their own, die before they have even had the Gospel preached 
to them. But we do not conclude from this that preaching the 
Gospel is therefore unessential. So we believe that, since He 
who is the Way took a real human nature, including a human 
body, and-since He now lives and reigns in His glorified humanity 
as well as in His Divinity, He continues to draw all men to Him- 
self by means of the Sacramental actions of His Body, the Church, 
and that to enter upon schémes of union with those who’regard 
that belief with inditterence is to deny the reality of the Word 
made Flesh. . 
FF. Cuapp. 


CHRISTIAN TRUTH A WHOLE 


‘Dr. FLorovsky .. . states that his main concern is * to prove 
that Mariology belongs to the very body of Christian doctrine, 
or, if we allow the phrase, to that essential minimum of doctrinal 
agreement outside which-no true unity of faith can even be 
claimed’. This truth ts specially important at a time when a 
movement which is popularly (and, may we say, semi-officially) 
called Ecumenical, seeks to bring Christians together ona basis 
of agreed doctrinal statements from which a full recognition of 
the honour due to the Mother of God is cautiously excluded. We 
need to recognize that the full body of Christian truth, custom- 
arily called Catholicism, cannot strictly be said to have any funda- - 
mental_doctrines, since the whole is so knit and integrated to- 
gether that the elimination of any part disturbs the balance and 
proportion of the whdle.’’~- From a review of 7he Mother of God, 
edited by E. L. Mascall (Dacre Press, 6 -) by Fr. R. H. Baker, 


C.R., in C.R., No. 190, St. John Baptist, 1950. 


Communications for the Editor and Annual Subscriptions to 
Faith and Unity, which may commence at any time (minimum 
subscription, post free, four shillings a year), should be sent to the 
Secretary, C.D.C.P., 6 Perth Road, Beckenham, Kent, England. 
Receipts for amounts under ten shillings will be enclosed with the 
next issue after the subscription has been received. 
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